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it may be applicable to peasants and proletarians too ; but
we should be on our guard. Hesiod talks lightly of buying
or selling a farm—but Hesiod is a plebeian, even if a fairly
well-to-do one. Among the Gene, the noble clans, of the
neighbouring Attica, we find on the other hand that there
was at least a strong feeling against ever letting one's land
pass out of the family. Peasants were probably quite unable
ever to develop such a tradition. Again, peasants can hardly
have kept their women so carefully guarded as Greek nobles
did. (Athenian town-bred women were kept, one might
almost say, in purdah ; a state of affairs which had important
social consequences, some of them unintended.) And
peasants can hardly have spared the time to cultivate so
elaborate a family organization as nobles did, and to
prosecute blood-feuds on so grand a scale.
With this caution, then, we may proceed.
At the outset, we are struck, here once more, by the
remarkable contrast between the impression given us by
the Homeric poems and that given by the more archaic
traits of Athenian custom. It is the latter, though known to
us from more recent sources, that brings us into contact
with ideas the more remote from our own. Just as in Homer
there is little of magic or superstition, but in ancient Attic
ritual much, so also, in Homer and (this time) Hesiod, we
find a sturdy individualism ; Hesiod's father buys his farm ;
the Homeric hero fights not for tribe or clan but for himself,
and relies not on his brethren but on his eraipot,
" comrades" who are often, like Patroklos or Phoinix,
exiles and broken men from different parts of Greece. In
Attic custom, on the other hand, we find traces of a limitation
of individualism hi favour of the solidarity of the family,
which has much impressed some writers—especially, it is not
surprising to see, French writers of a bygone generation.1
There are many traces of a state of affairs in which landed
1 Fustel de Coulanges, La Citi Antique ; Guiraud, Propridtt fonci&re en
Grtce (1893) j Glotz, Solidaritt de la Famille en Grtce (1903); contrast J.
Toutain, L1Economic Antique (1927), pp. 16-22, 56-9, who is much less
impressed with the limitations on individualism imposed by ancient law
than the older writers.

